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We Would Be One should be required reading for religious educators, seminarians and

laypersons interested in church history or voluntary associations. Those of us who lived our
piece of this dynamic history are grateful to Arnason and Scott for telling the story with nuance
and

scholarship.--Caprice

Young,

President

and

CEO,

California

Charter

Schools

AssociationWe Would Be One is a fascinating story, not only of our youth movement but also of
the leadership that youth have provided our faith over time. This story demonstrates the

importance of investing in partnerships between youth and adults. It also illustrates that youth

provide a vibrant, cutting edge and prophetic voice that keeps Unitarian Universalism vital and
alive. Arnason and Scott weave a tale that includes famous UU personalities from the past,

present and future, and present all of us with a challenge to help write the next chapter.--Michael
Tino, Director, Young Adult and Campus Ministry, UUAThis vivid history of the UU youth
movement and programs is a must read for all who have ever raised the question of "What
happens to our youth?" The individual stories recalling the power of the YPRU, YPCU, AUY,

UYF, LRY and YRUU experience woven into the text give a vibrant flavor to the living power of
our youth organizations and the critical role they have played in the life of our liberal religious

movement.--C. Leon Hopper, President of AUY, 1950-1952, Executive Director of LRY,
1957-1963Wayne Arnason held a leadership role during a controversial period of Liberal

Religious Youth (LRY) history, from 1968 to 1970, and eventually became the UUA's director of
youth programs from 1980 to 1984 during the process that created Young Religious Unitarian

Universalists (YRUU). He is the author of Follow the Gleam: A History of Liberal Religious Youth
Movements (Skinner House Books, 1980), the original version of We Would Be One. Arnason is

co-minister of West Shore Unitarian Universalist Church in Cleveland, Ohio.Rebecca Scott was

a youth programs specialist in the UUA Youth Office from 1989 to 1990. She worked at the UUA
from 2001 to 2005.

About the AuthorPeter Adamson, Ludwig-Maximilians-Universität MünchenPeter Adamson took

his doctorate from the University of Notre Dame and first worked at King's College London. In
2012 he moved to the Ludwig-Maximilians-Universität München, where he is Professor of Late
Ancient and Arabic Philosophy. He has published widely in ancient and medieval

philosophy,especially on Neoplatonism and on philosophy in the Islamic world.--This text refers
to the hardcover edition.Review"Accessible and comprehensive." -- Alban McCoy, The Tablet,

Books of the Year 2019"Peter Adamson's Medieval Philosophy gives fantastically compendious
account of medieval philosophy. Adamson manages to be accessible, lucid, witty, incisive;

luminously conveying the rambunctious ambivalences of the logic-chopping, devout, doubting,
bawdy, bloodthirsty, mystical medievals." -- JaneO'Grady, The Tablet"a volume that― despite its

weight and heft―one could easily give to a non-philosopher as a first introduction to the field. For
even the most obscure authors (such as that most prolific of medieval philosophers, Anon) and
the most arcane of topics comes to life under Adamson's magic touch. But whatis most
impressive about the book is its sheer scope of knowledge. . . . If you want a good, light-touch,
yet still not glossing over the difficulties, introduction to medieval philosophy, this is the book for

you." -- Sara L. Uckelman, Philosophical Quarterly"Adamson's history of medieval philosophy

has, among its many merits, two great ones. First, is very clearly written and philosophically
acute. . . .A second merit is that it proposes an updated interpretation of medieval philosophy,
obtained by taking into account the most dominant trends presentin literature. This makes Peter

Adamson's volume a fine piece of work and a recommended volume. The history of medieval
philosophy is investigated in its depth and full development, no significant gap can be found

indeed in the proposed reconstruction." -- Fabrizio Amerini, PhilosophicalInquiries"Let me say at
once on the evidence of this volume, [Adamson] succeeds brilliantly. Over some 78 sections he

covers a huge range of figures ... Special attention is given - and rightly so - to female
philosophers, such as Catherine of Siena ... This book (and the others in the series), which are

adelight to read, will be of great interest to general readers, aside from students of culture." --

Peter Costello, The Irish Catholic"Adamson writes with a light style, beginning each short
chapter with an anecdote, which rewards both sticking with the long narrative and dipping in and

out." -- Nick Mattiske, Journey, Isolation Reading Recommendations"A staggering philosophical

achievement ... the clarity of the animated text is further enhanced by the authorâs humour,

bringing a light touch to complex matters ... This volume will surely attain classic status, and can
be read either sequentially or consulted as a detailed encyclopaedia ofmediaeval philosophy
and its variegated personalities." -- Paradigm Explorer"A staggering philosophical achievement

by a single individual ... the clarity of the animated text is further enhanced by the author's

humour, bringing a light touch to complex matters EL This volume will surely attain classic
status, and can be read either sequentially or consulted as a detailedencyclopaedia of
mediaeval philosophy and its variegated personalities.--This text refers to the hardcover edition.
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IRFNotes Foreword Wayne Arnason and Rebecca Scott have done a wonderful piece of work in

revising and updating the story of our ministry to and with youth. The weaving together of the
facts with the personal stories and testimonials of those who were involved, both as youth and
as adults, highlights the themes that are a part of youth ministry. The stories are critical because

youth ministry, like any ministry, is personal.The various institutional structures, the several
names we have called them, the ways our faith has found to bring youth and adults into
partnership, the decisions of youth leadership, the UUA Board, and indeed the influence of past

UUA presidents, are the traditional “facts” of a history. But this book recounts far more. It is the

history of faith community leaders of all ages struggling to find a way to minister effectively to
and with persons who are living through the difficult transition from youth to adulthood.
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IRFNotes Foreword Wayne Arnason and Rebecca Scott have done a wonderful piece of work in

revising and updating the story of our ministry to and with youth. The weaving together of the
facts with the personal stories and testimonials of those who were involved, both as youth and
as adults, highlights the themes that are a part of youth ministry. The stories are critical because

youth ministry, like any ministry, is personal.The various institutional structures, the several
names we have called them, the ways our faith has found to bring youth and adults into
partnership, the decisions of youth leadership, the UUA Board, and indeed the influence of past

UUA presidents, are the traditional “facts” of a history. But this book recounts far more. It is the

history of faith community leaders of all ages struggling to find a way to minister effectively to
and with persons who are living through the difficult transition from youth to adulthood.And my
own story is a part of this history. In 1961, at the age of fourteen, I found Unitarian Universalism

at First Unitarian Church in Cincinnati, Ohio. But more importantly, I found Liberal Religious

Youth (LRY). LRY rapidly became my church. It offered opportunities for leadership, empowered
me, and offered me a place where I “fit,” something I seemed unable to find anywhere else. I do
not mean to imply that LRY (and the YRUU structure that followed it) were or are only places for

misfit youth. But one of the developmental tasks of youth is to find where you belong. That
means experimentation and often critique of existing structures.As a sophomore at Harvard, I

became president of Continental LRY. My executive committee of seven members included

three people of color. We assumed that Unitarian Universalism would soon come to look like our
youth programs. How bitterly disappointed we were. I also remember that the perennial

behavioral issue of sexual experimentation was beginning to be eclipsed by questions of drug
use.In 1993 my son Billy discovered Young Religious Unitarian Universalists (YRUU) at First
Unitarian Church in Oakland, Calif-ornia. Now in the role of parent, I often took him and his

friends to YRUU “Cons.” Though they now regularly featured blue and pink hair and piercings,

the Cons seemed very much like the LRY conferences of my youth. YRUU worked for my son. It
fit him.I joined the UUA staff in 1994 and consulted with district after district dealing with
violations of behavioral covenants at YRUU gatherings, trying each time to remember the issues

of my years in LRY leadership.I remember UUA moderator Denny Davidoff calling me one day in

2001 to ask me, “Do you know where your son is?” “He’s sitting with the UUA Board helping us

understand the need for youth presence at the Board table,” she told me. Empowerment at

work.My daughter Danielle did not join YRUU in her high school years. YRUU, like LRY before it,
has a distinct culture. She seemed to “fit” better in her school environment.At my first meeting

with the YRUU Steering Committee as president of the UUA in 2001, they asked me to discuss
what youth empowerment meant to me and how I planned to support it. I responded with an

affirmation, but it was an affirmation lived out in the partnership between youth and adults. I did

not want YRUU to mistake youth empowerment for adult abandonment.The themes of our youth
ministry are perennial. Even as our national culture shifts and different specific issues come to

the fore, the developmental tasks of youth remain the same and therefore so do many of the

challenges of ministry to and with youth.We are a religious community and what we do is to offer
one another ministry. We hope that the ministry we do together is both healing and empowering,

especially our ministry with young people, whose central developmental task is the finding of
their own power and responsibility.In the pages of this book you will find testimonials and stories

of former Unitarian Universalist youth leaders who are now denominational leaders. These
stories bring to life the excitement of youth, the sense of hope and possibility, the courage to

question what is and to imagine what could be. I cherish these stories.But we know that many of
our youth do not maintain contact with our faith, do not find a nurturing spiritual home in our

congregations. Is that a failure of our structures? Do we accept it as a given that many of our
youth will wander in the wilderness before returning to the fold—if they return at all?I know that
we need to find ways to more adequately support our youth (and our young adult) ministry. As I

write in March 2005, a process is beginning to re-imagine our ministry to and with youth. We
begin again, hoping to find more opportunities for youth to “fit” in our beloved faith.As Wayne and

Rebecca write in their conclusion, “The only thing we can count on for the future is that Unitarian

Universalist youth will continually reinvent the wheel.” The publication of this book comes at a

good time. My hope is that making more of our history of youth ministry available will inform and
deepen our new process for change. Rev. William Sinkford, PresidentUnitarian Universalist
Association of CongregationsMay 2005Introduction
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revising and updating the story of our ministry to and with youth. The weaving together of the
facts with the personal stories and testimonials of those who were involved, both as youth and
as adults, highlights the themes that are a part of youth ministry. The stories are critical because

youth ministry, like any ministry, is personal.The various institutional structures, the several
names we have called them, the ways our faith has found to bring youth and adults into
partnership, the decisions of youth leadership, the UUA Board, and indeed the influence of past

UUA presidents, are the traditional “facts” of a history. But this book recounts far more. It is the

history of faith community leaders of all ages struggling to find a way to minister effectively to
and with persons who are living through the difficult transition from youth to adulthood.And my
own story is a part of this history. In 1961, at the age of fourteen, I found Unitarian Universalism

at First Unitarian Church in Cincinnati, Ohio. But more importantly, I found Liberal Religious

Youth (LRY). LRY rapidly became my church. It offered opportunities for leadership, empowered
me, and offered me a place where I “fit,” something I seemed unable to find anywhere else. I do
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violations of behavioral covenants at YRUU gatherings, trying each time to remember the issues
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2001 to ask me, “Do you know where your son is?” “He’s sitting with the UUA Board helping us
understand the need for youth presence at the Board table,” she told me. Empowerment at

work.My daughter Danielle did not join YRUU in her high school years. YRUU, like LRY before it,

has a distinct culture. She seemed to “fit” better in her school environment.At my first meeting

with the YRUU Steering Committee as president of the UUA in 2001, they asked me to discuss
what youth empowerment meant to me and how I planned to support it. I responded with an

affirmation, but it was an affirmation lived out in the partnership between youth and adults. I did

not want YRUU to mistake youth empowerment for adult abandonment.The themes of our youth
ministry are perennial. Even as our national culture shifts and different specific issues come to

the fore, the developmental tasks of youth remain the same and therefore so do many of the

challenges of ministry to and with youth.We are a religious community and what we do is to offer
one another ministry. We hope that the ministry we do together is both healing and empowering,

especially our ministry with young people, whose central developmental task is the finding of
their own power and responsibility.In the pages of this book you will find testimonials and stories

of former Unitarian Universalist youth leaders who are now denominational leaders. These
stories bring to life the excitement of youth, the sense of hope and possibility, the courage to

question what is and to imagine what could be. I cherish these stories.But we know that many of
our youth do not maintain contact with our faith, do not find a nurturing spiritual home in our

congregations. Is that a failure of our structures? Do we accept it as a given that many of our
youth will wander in the wilderness before returning to the fold—if they return at all?I know that
we need to find ways to more adequately support our youth (and our young adult) ministry. As I

write in March 2005, a process is beginning to re-imagine our ministry to and with youth. We
begin again, hoping to find more opportunities for youth to “fit” in our beloved faith.As Wayne and

Rebecca write in their conclusion, “The only thing we can count on for the future is that Unitarian

Universalist youth will continually reinvent the wheel.” The publication of this book comes at a

good time. My hope is that making more of our history of youth ministry available will inform and
deepen our new process for change. Rev. William Sinkford, PresidentUnitarian Universalist

Association of CongregationsMay 2005Introduction The story of the Unitarian Universalist youth

movements is a story about a family coming to terms with its children in the awkward and
exciting time between childhood and adulthood. Like any such story, it reflects the tensions

between responsibility and freedom, individuality and belonging, comfort and growth. The
central themes running through these stories are independence and interdependence. These

themes have more often been defined by slogans like “youth autonomy.” Youth autonomy has

been a focus of engaged debate in Unitarian Universalist youth work for longer than might be
expected. In the 1924 “youth issue” of The Universalist Leader, Stanley Manning, director of

“young people’s work” within the Universalist Convention, wrote, The first joy to be found in such
a position is the discovery that no one can be a director of young people’s work. There is so

much of initiative, of willingness to work, of desire to explore and discover on their part that no
one can direct their activities…This does not mean that there is not an entire willingness to
discuss method and ways of working, that there is no desire for advice and assistance; but the

very genius of young people’s work lies in its self-direction. Writing almost forty years later, in
1963, Liberal Religious Youth (LRY) president Maria Fleming reflected, We depend on adults for

their counsel in the functioning of our organizations; we need their experience and knowledge as
we set up programs, conduct workshops, and write pamphlets; we depend on advisors to

chaperone our functions so we can hold these functions; we depend on the financial support of

the denomination for the very existence of continental Liberal Religious Youth. And yet, we do
have some meaning in mind when we talk about youth autonomy now; we mean basically the
right for youth to determine their own programs. This means that we think no one knows better

what young people are interested in than young people themselves.The ideals expressed by

these two leaders sound the same, but in context they had come to mean very different things
over the years. The phrase “youth autonomy” was not widely used until after 1947, but in a
sense, youth organizations of the 1930s enjoyed more real independence than their more recent

counterparts, LRY and Young Religious Unitarian Universalists (YRUU), ever have. Stanley
Manning described the capability of young people to run their programs on their own. Maria
Fleming argued for the right to self-determination above and beyond the ability of young people

to carry out programs entirely unaided. In recent years, discussions within YRUU and the UUA
about youth autonomy have been profoundly influenced by anti-racist, anti-oppression, and
multicultural education and commitments within both organizations. Since the scope of this
history extends only to 2000, these recent learnings and conversations are not reflected in this
book.Two goals of this book are to explore both the continuities and discontinuities flowing

through the diverse names, forms, and cultures of Unitarian Universalism’s youth organizations.
Finding the continuities is particularly important because local youth groups and youth advisors

have relatively short careers together. A “generation” of high-school-age people is as short as

three years in a local congregation. Volunteer advisors seldom remain longer in such settings. At
the district and continental levels, leaders often lack access to records that would give them an
overview of the past. Changes in age ranges and in cultural styles can lead one to believe at first

glance that youth movements fifty or one hundred years apart have little in common.Some
continuities stand out, however, as particularly important. The election of Rev. Bill Sinkford as

president of the Unitarian Universalist Association in 2001 reminded us how often notable
leaders in our movement begin their leadership careers through our youth movements; John

Haynes Holmes, Frederick May Eliot, Roger Etz, Dorothy Tilden Spoerl, Dana McLean Greeley,

Max Kapp, Gordon McKeeman, Peter Raible, Leon Hopper, Larry Ladd, and Robert Eller-Isaacs

are just a few examples.The history of our youth movement is inextricably tied to that of Unitarian
Universalism itself. The most significant example is the merger between the Unitarian and

Universalist youth movements that created Liberal Religious Youth in 1953, a journey into

uncharted waters that anticipated some of the conflicts between Unitarian and Universalist

styles and personalities that would emerge in the denominational merger eight years later.This

history will have particular meaning for several different UU communities. Perhaps you are a
religious educator: Adolescence is among life’s most crucial periods for faith development, and

this history may help you understand the most pressing spiritual needs and questions of young
people and how you can best serve them. Perhaps you have a particular interest in church

history or in voluntary associations: We believe that the stories of the Unitarian Universalist
youth movement teach us about both the persistent patterns and sudden shifts in cultural values

that have shaped the course of all twentieth-century institutions. Perhaps you yourself are part of

this history, or perhaps you are now a youth movement participant, advisor, or seminarian who
wonders about the forces that shaped our current youth program. This book is for all of you. We

believe it’s vital to know where we’ve been, to tell the stories, to notice where and why we
changed, and to remember those who were involved.Speaking personally, one exciting aspect
of preparing this updated history—an expansion of the story first told in Follow the Gleam—is
that we both participated in some of the events it chronicles. Wayne Arnason held a leadership
role during a controversial period of Liberal Religious Youth (LRY) history from 1968 to 1970,

and eventually became the Unitarian Universalist Association’s director of youth programs from
1980 to 1984 during the process that created Young Religious Unitarian Universalists (YRUU).

Rebecca Scott was a youth programs specialist in the UUA’s Youth Office from 1989 to 1990 and
has written about a stage of YRUU history that coincides with her personal involvement in that
organization.As players in this story, we are acutely aware that the most important meanings of
the Unitarian Universalist youth movements lie between the cracks of this institutional history.

These meanings are to be found in the oral histories, the shared memories, and the new

meanings that zip back and forth across the Internet every day. The personal memoirs between
the chapters are offered to help convey those meanings. Inevitably, even these remembrances

will fall short of capturing how important UU youth groups, conferences, and organizations have

been in peoples’ lives for over a century. What has made the alphabet soup of YPCU, YPRU,
AUY, UYF, LRY, SRL, IRF, YRUU, and C*UUYAN such a nourishing broth has been the “people

soup” of relationships—relationships of depth, quality, and duration that been formed at crucial
times in individual lives and have often grown across lifetimes.Occasionally the stories of these

relationships are glimpsed in this institutional narrative: stories of adventure, fear, risk, and love.

They are stories of when and how we knew we were growing up, and what that meant to us.

They are the stories of how religious education evolves as we do grow up, and how religious
education turns into faith development that lasts a lifetime.Laying the Foundations The youth
movements of the Universalist and Unitarian churches had their beginnings in a larger

groundswell of “youth” activity across the denominational spectrum in the late nineteenth

century. This, in turn, was one aspect of a more general movement of voluntary organizations
within churches that produced women’s groups, altar guilds, and men’s clubs.By that time, both
the Universalist and Unitarian churches had long-standing Sunday School societies, Sunday

School programs devised by denominational committees or local churches included material for
“senior” grades (today’s high school age). However, there was no specific young people’s
organization on any national or continental level. It appears that already in American institutional
religion, the period between ages fourteen and thirty had been identified as a time of both
problem and potential, an explosive time loaded with energy that needed channeling. Dwight L.

Moody, the famous evangelist, had perceived the potential of a student religious movement as

early as 1866 when he organized the Student Volunteer Movement for Christian Missions.The
Unitarians and Universalists had launched no such specific efforts. Jenkin Lloyd Jones, the

renowned missionary secretary of the Western Unitarian Conference, began what he called a
Mutual Improvement Club in 1874 in his church in Janesville, Wisconsin. It was to be “a

combination of post-graduate Sunday School study, adult education, and social-service and

reform work.”The idea caught on in the Western Unitarian Conference. By 1882 there were thirty

groups known as “Unity Clubs.” Their largely literary and philosophical programs were well
attended by people under the age of thirty-five. However, these were not “young people’s

groups” in the sense that we would use that term today. High-school-age people were not
involved in them.The event that initiated the proliferation of church groups specifically intended
for young people occurred in the Williston Congregational Church in Portland, Maine. There,

Rev. F. E. Clark founded a Young People’s Society for Christian Endeavor (YPSCE). Clark’s idea

spread beyond the Congregational denomination. Between 1881 and 1889, some thirty-eight

Christian Endeavor Societies were founded in Universalist Churches. The Lynn ConventionThe
Universalist General Convention (UGC) attempted as early as 1884 to organize these groups
into a single Universalist youth organization. In 1886, the UGC Committee on Mission Boxes
proposed a plan to create a unified Young People’s Missionary Society (YPMS) with branches in

every church. The response was not overwhelming. Though fifty-five of these Missionary Society
groups had been brought into the fold or created by 1889, numerous Universalist young people’s
groups remained unaffiliated with any larger body.The potential for a unified youth movement

was there, however. In 1883, some young ministers in Western New York launched a newspaper

for Universalist young people entitled The Universalist Union. Shortly afterward, one of its
publishers, Rev. Stephen Herbert Roblin answered a call to a church in Bay City, Michigan,

where he organized a highly successful YPSCE group. He and two other members of the group,

Albert C. Grier and Alfred J. Cardell, were particularly interested in propagating the idea of a
national union. Together they initiated a letter to all Universalist young people’s societies calling

for a national organization of Universalist young people.The reaction was mixed. In 1899, Mr.
Grier wrote, There followed dark days. Replies poured in and at times I dreaded to open my mail.

Discouragements of all sorts came upon us. But few had any such society. Some have YPMS’s
and were extremely jealous of anything that was to discipline them; others had literary societies
and wanted nothing more; others yet thought that such a society had no business in our church;
it was bringing in unorthodox methods and would teach young people cant and hypocrisy. The

suggestion met with concern within the Universalist General Convention as well. UGC leaders
worried about a competitor for the loyalty of their young people and delegated one UGC

executive to sit in on and monitor the first conference of the organizing committee.In 1889, the

Universalist General Convention held its General Assembly in Lynn, Massachusetts. The Lynn

church had a strong young people’s group, which supported the idea of a union. In conjunction

with the young people from Michigan, this group organized a convention of young people on the
day preceding the meeting of the UGC.One hundred and thirty-one delegates representing fifty-

six societies from thirteen states attended. On October 22, 1889, they hammered out a
constitution, and, after some controversy, chose to call themselves “The Young People’s
Christian Union of the Universalist Church.” In a 1937 letter, delegate Walter Stuart Kelley
recalled the debate over the name: The most discussion developed over the name, with the

contention that the word “Universalist” should be used: either Young People’s Universalist Union
(or Society) or Universalist Young People’s Union. My argument for the name on the constitution

as drafted was based upon two points: first, there was a good deal of misconception among
orthodox people as to the religious state of the Universalist, and for that reason we should

declare ourselves Christian; and second, the young people of the Congregational Church, in
organizing the Christian Endeavor Society, had not seen fit to give it a denominational limitation,

and I considered it a good precedent to follow. I made the concession of adding for ourselves “of
the Universalist Church” and with this the name was adopted by the Committee and by the

convention. A Bay City man, Lee E. Joslyn, was elected first president of the Union, with James

O. Tillinghast of Buffalo, New York, becoming secretary and Nannie Jemison of Lynn,
Massachusetts, treasurer. The Universalist Union became the official publication.Thus the

Young People’s Christian Union (YPCU) of the Universalist Church became the first self-initiated,

specifically denominational youth organization (despite Kelley’s attraction to the Congregational
example). The YPCU preceded and set an example for the Unitarians as well as for the Baptists,

Lutherans, and Methodists, who all followed suit within the next decade. The Young People’s
Religious Unionand the Young People’s Christian UnionPrior to 1896, three different groups

within the American Unitarian Association (AUA) had competed for members among young

adults. One was the National Bureau of Unity Clubs, led by the well-known Unitarian leader
Edward Everett Hale as president. The National Bureau encouraged communication between

the groups and sponsored special events and lectures featuring Boston luminaries such as Julia

Ward Howe. In addition to his Unity Club work, Hale originated the “Lend-A-Hand Clubs,” which
mingled social activity with philanthropic projects.In 1887, a movement of “young people’s
guilds” began in a Unitarian society in Littleton, Massachusetts. The model for this third kind of

group arose from the Christian Endeavor Societies and similar efforts among Unitarian and
Anglican churches in England to bridge the gap between Sunday School and the adult church

community. The young people’s guilds also formed a national alliance.It was easy for some
churches to have both a guild and a Unity Club, with the guilds tending to be worship-oriented

and the Unity Clubs study-oriented. However, most guilds were concentrated in the East, and
Unity Clubs in the West. In 1890, the two national organizations, together with the Unitarian

Temperance Society, joined to share a staff person at the American Unitarian Association

headquarters in Boston, and to publish a newspaper entitled Our Young People.These national

organizations were never very strong, although the local societies comprising them flourished. At
the 1895 AUA National Conference in Washington, D.C., a group of ministers discussed the

possibility of creating a single national union of young people’s religious societies. Despite

strong youth work on the local level, they were concerned about the lack of coordinated effort.

Many local societies had clubs that were independent of any national affiliation.The ministers
called a plenary meeting of all interested young people during the next Anniversary Week in May
of 1896 in Boston, Massachusetts. Arnold Crompton describes the exhortations at that

meeting: It was Thomas Van Ness who presented a plan whereby a national youth group could
be formed around the ideals of worship, service, and truth. He attacked the prevailing attempts
to hold young people in the churches by “pink teas,” “oyster suppers,” dancing parties, and

dramatic shows. These were all right in their place, but should not be central. “We need to put
before our young people high and strong ideals. They must be called upon to make personal

exertion and to go out themselves to helpfulness and the regeneration of the world.” On May 28,

1896, the Young People’s Religious Union was founded. The delegates chose “truth, worship,
and service” as their cardinal principles and elected Thomas Van Ness as their first president.

Eighty-six local societies were represented in the initial YPRU membership.From the beginning,
both the YPCU and the YPRU were essentially self-governing. However, it would be deceiving to

assign that arrangement the weight it would have today. “Young people” in the church then were
considered to be those under thirty-five. The average age of the leadership in both organizations

in those early days was well over thirty, with much of the early initiative coming from young
ministers. This does not mean that the tone and style of the youth organizations completely
matched those of their parent bodies, though. YPCU and YPRU were created to fill a need. The

young people felt that they could do some things differently by working from a self-governing
institutional base within the church. The first two decades of the Young People’s Christian Union

were years of growth. They probably represent the period of the Union’s greatest strength. The
YPCU was formally composed of state unions, and much of the organizing effort during those

first few years went on at the state level. For example, during the first year, membership in the
Massachusetts-Rhode Island Union leaped from seventeen to fifty-eight local unions.

Membership statistics during this period are vague, however. A safe estimate might be that the
YPCU had ten thousand active members at its peak during this period. The best-attended YPCU
national convention took place in Boston in 1895, with six hundred delegates representing 239

unions from 27 states.The first annual national convention of the Young People’s Christian Union
took place in Rochester, New York, in 1890. A major focus there, and in YPCU for many years

after, was missionary activity.YPCU’s early missionary effort is one of the more dramatic stories

in the history of Universalist and Unitarian youth movements. Apparently YPCU members did not
initiate it themselves, although they quickly took it to their hearts. Initiatives and prodding from
ministers, who represented the Universalist convention at the YPCU gathering, seem to have
started the ball rolling. Rev. Charles Ellwood Nash and Dr. Quillen Hamilton Shinn sparked the
group’s decision to enter the missionary field.The Rochester YPRU convention of 1890 voted to

build and support a Universalist church in Harriman, Tennessee. Historians of that convention
disagree about whether the idea to do so was first proposed by Nash or by Harry Canfield, who
would later become YPCU’s national secretary. At any rate, it seems clear that Nash had already

begun the Harriman work at the time. He had bought the land, and put some money toward the

project. Nash recalled the convention in a letter: Thus far I had been almost solely responsible

for the conduct of the enterprise, and was debating in my own mind how to proceed further. The

inspiration came to me when I saw, and still more when I felt, the spirit of the young people at the
Rochester Convention. Thrilled and elevated by the power of their own spiritual achievement,
and ardently longing to render some more acceptable service to the church of their faith, they

were more than half ready to demand to be shown some enterprise upon which they could
concentrate to display and demonstrate their purpose. I had only to propose that they father the

Harriman movement and the thing was done. A thousand dollars was raised on the spot at the
convention to support the work. Initial funds went to support a minister in Harriman, Rev. William

H. McGlaufin. On Easter Sunday, 1892, the new church was finished and dedicated. In one year,
the union had raised some $6,000 to support the construction. The idea had caught fire in the
denomination and one general appeal had brought much of the money in. All totaled, the YPCU

put $8,000 into the Harriman venture.In 1894, the YPCU held its national convention at the new

Tennessee site. Reports described the event as tremendously spirited, bordering on the
“Pentecostal.” Delegates elected Harry Canfield as national secretary, and created a “Junior

Union” aimed at youth of high school age and younger. Mary Grace Webb Canfield (Harry’s wife)
became the first superintendent for the Junior Union. Another major event of the Harriman

convention was the inauguration of a “Two Cents A Week Plan” to raise money for missionary
work. The idea was to have every YPCU member contribute a dollar each year to this missionary
fund. Its name was inspired by a comment by Nash: “Why, what is one dollar? It is only two cents

a week for a year!”In 1893, the YPCU hired Quillen Shinn as a national organizer. He devoted his
time over the next few years to scouting out likely places for missionary activity and receiving
and evaluating offers and requests for missionary work. Atlanta, Georgia, became the next site
to benefit from a Universalist church built by the YPCU. The Union raised and contributed

$16,000 to it, no mean sum at the turn of the twentieth century. Next, Little Rock, Arkansas,

received $6,000 for a new chapel, and St. Paul, Minnesota, had a new $16,230 church
constructed and called a new minister.The home-mission activity peaked with construction of
the Shinn Memorial Church in Chattanooga, Tennessee. The first minister to serve the church,

Luther Robinson, had converted to Universalism after reading YPCU literature. The church was
dedicated during the 1916 national convention in Chattanooga.The YPCU also put $13,000 into

the sponsorship of an itinerant Universalist preacher in Texas, “to send him abroad with a tent for
his meetings,” and to engage in debates about doctrinal issues. Shinn also founded, and the

YPCU supported, a black Universalist church in Barton, Georgia, whose African American

pastor, Rev. John W. Murphy of Barton, had converted to Universalism through the missionary
literature.Japan, then the subject of much interest in America, became the YPCU’s focus for

foreign missions. In 1904, the organization began contributing to the salary of a Japanese
Universalist minister.These programs of building and ministerial support were accompanied by a

Mission Study Program, which distributed books on mission work and carried on general
evangelizing through the mails. A large Post Office Mission was also a part of the YPCU

program. For 25 years, the Union distributed some 25,000 tracts about Universalism each year

to a mailing list of 1,500.The “Two Cents A Week Plan” continued very successfully until 1917
and resulted in the creation of a permanent fund for missions. Members’ interest in the missions
began to wane after World War I, however. Attempts to revive the sagging fund occurred over the
next thirty years under various names (Home Mission, the Legion of the Cross, and finally

Church Extension), but the enthusiasm of the early part of the century never returned. However,
a historical sketch published by the Union in 1939 showed that the YPCU raised an average of

$2,000 a year for missions during its fifty-year history.The YPCU’s membership had a broader

age range than that of the YPRU from the beginning. In the first year after its founding, the

national Junior Union boasted forty chapters. They grew to become an adjunct of the Sunday
School, and often included people as young as fourteen. At peak strength, the Junior Union had

112 chapters with more than 2,600 members. Junior Unions did not differ substantially from the
others in style or activity, only in age. Mission work continued as a major thrust.
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Peter from Maine, “Important UUA history. This is an important book in and about UU history. In

many ways, the youth groups have led the way--ahead of the denominations in so many ways.
They (the Unitarian and Universalist youth groups) merged a decade before the "grown-ups."”
The book by Peter Adamson has a rating of 5 out of 4.4. 3 people have provided feedback.
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